
ٌِ ْٞ ِِ اىَشِح ََ ٌِ اهلِل اىَشْح  ِثْغ

ُٓ ََُذ ْٜ َّْح ِٔ َعَيٚ ََُّٗصِي ِْ٘ى ٌِ َسُع ْٝ ًٍِذا ، اْىَنِش ًٞب َحب ٍَُصِي ًَب َٗ ٍَُغِي َٗ  ،

َُْذ ِٔ َاْىَح ِٔ اَىِزٛ ِىي ََِز ِْْع ٌُ ِث ًُ اىَصبِىَحبُد َرِز َٗاىَغال َْ٘داِد َعِِٞذ َعَيٚ َٗاىَصَيُ٘ح ُْ٘ج ََ ا اى

َّب َقبَه َىِزٛ ًَ ُْٗىِذ َعُِٞذ َأ ِٔ ََٗعَيٚ َفْخَش َٗال آَد ِٔ آِى ِٔ ََٗأْصَحبِث ًِ ِئَىٚ ََٗأْرَجبِع ْ٘ اْىَحْشِش َٝ

، 

ٍَب   َثْعُذ َأ

  

Through the benevolence and favour of Allāh and solely by His grace, and through the 

affection of His pious servants, this humble and sinful servant has written many books 

regarding virtues [of certain actions], which have also been incorporated into the 

programme of the tablīghī movement in Nizamuddin. Hundreds of letters from friends 

indicate that they have proven very beneficial. 

  

This sinful servant has no part to play in this. Firstly, only by the grace of Allāh has it 

been possible. Secondly, the blessings of the Prophetic sayings that have been translated 

in these books and thirdly, the blessings of the pious elders upon whose order these books 

have been written, has this book transpired. It is only through the grace of Allāh that the 

defects of this sinful servant were not an obstacle in the path of these blessings. O Allāh, 

all praise is due to You and all gratitude is due to You. O Allāh, I cannot enumerate your 

praises. You are as You have praised Yourself. 

  

The first book of this series, Virtues of the Qur’ān, was written in 1348 AH under the 

instruction of respected Shāh Muḥammad Yāsīn Nagīnwī (may Allāh have mercy on 

him), a representative (khalīfa) of Quṭb al-ʿĀlam, shaykh of all shaykhs, Mawlānā 

Rashīd Aḥmad Gangohī (may Allāh have mercy on him), as stated in detail in the preface 

to the book. Shāh Muḥammad Yāsīn (may Allāh have mercy on him) passed away on the 

night of Thursday 30
th

 Shawwāl 1360 AH. May Allāh illuminate his grave and elevate his 

ranks. 

  



The Shaykh made a request at the time of his death, conveyed to me through his eminent 

representative (khalīfa) Mawlānā Al-ḤājʿAbdul ʿAzīz Duʿājaw, that a book regarding 

the virtues of blessings (ṣalāt) and salutations (salām) should be written, in the same 

manner the Virtues of the Qur’ān was written. After the demise of the Shaykh, 

Mawlānā ʿAbdul ʿAzīz constantly reminded me and pressed upon me the need to fulfil 

this request and this humble servant was desirous of attaining this great fortune too, 

despite his shortcomings. Other elders besides Shāh Yāsīn (may Allāh have mercy on 

him) were also insistent upon this. However, this humble servant was so overawed by the 

most glorious status of the Leader of both worlds, Pride of the Prophets , that whenever 

I intended to write, I feared I might write something inappropriate to the lofty status of 

the Messenger . 

  

Whilst still in this state of evasion, I visited Ḥijāz last year upon the insistence of beloved 

Mawlānā Muḥammad Yūsuf (may Allāh have mercy on him) and by the grace of Allāh, I 

performed my fourth ḥajj. Upon arriving in Madīna after completing the pilgrimage, it 

constantly crossed my mind as to why I had not written regarding the virtues of ṣalāt. I 

made excuses for myself on more than one occasion. However, this persistent questioning 

of my heart led me resolve to complete this book upon my return, Allāh willing. 

  

However, “one of bad habits makes many excuses” and so this task was evaded further 

after my return. This desire has returned once again in this auspicious month and so I 

finally begin writing on 25
th

 Ramaḍān 1384 AH after the last Friday prayer of the month. 

May Allāh, through His infinite grace, grant me the ability to complete this book and out 

of His mercy, overlook all the shortcomings in this book, the books I have previously 

written and my Arabic works. 

  

I intend to compile this book upon a few chapters, finishing with a conclusion. The first 

chapter will discuss the virtues of ṣalāt andsalām, the second chapter will discuss the 

specific virtues of certain forms of ṣalāt and salām, the third chapter will mention the 



warnings for not conferring salutations and blessings upon the Prophet , the fourth 

chapter will be on miscellaneous points and the fifth chapter will consist of stories. May 

Allāh grant people the ability to conferṣalātand salām abundantly. By reading this book, 

every reader will realise how great a treasure ṣalāt and salām is and how those who are 

negligent therein deprive themselves of such an immense fortune. 

  

CHAPTER ONE: VIRTUES OF BLESSINGS AND 

SALUTATIONS 

  

The most important and foremost virtue is the command and order of Allāh Himself. 

Allāh says in the Qur‟ān: 

  

(1) 

  

 ِٔ ْٞ ْ٘ا َعَي ْ٘ا َصُي ٍَُْ َِ آ ْٝ َٖب اَىِز ِٜ َٝب َأُٝ َُ َعَيٚ اىَِْج ْ٘ ُٔ َُٝصُي ٍََيِئَنَز َٗ َُ اهلَل  ئ

ًَب ْٞ ْ٘ا َرْغِي َُ  ََٗعِي

  

Verily, Allah and His angels confer blessings on the prophet: O you who 

believe! Confer blessings on him, and greet him with a goodly salutation. 

(Qur‟ān 33:56) 

  

Allāh has ordained many different commands in the Qur‟ān such as prayer (ṣalāh), 

fasting, pilgrimage (ḥajj) etc. He has also described the noble characteristics of many 

blessed Prophets and honoured them. After creating Sayyidunā Ādam , He ordered the 

angels to prostrate towards him. However, nowhere has Allāh stated in any command or 

in any honour that He is also a participant in this act and that the believers should follow 

suit. This respect is solely for the Leader of both worlds, the Pride of the World . Allāh 

first attributes the act of conferring ṣalāt towards Himself and after attributing it towards 

His angels, finally orders the believers that they too should also confer ṣalāt upon him. 



  

What virtue could be greater than Allāh and His angels also participating with the 

believers in this act? Furthermore, those with knowledge of Arabic know that the verse 

begins with the particle inna adding great emphasis to its meaning and the future and 

present tenses have also been used, indicative of continuity.  In other words, it is most 

certain that Allāh and His angels are constantly conferring blessings upon the Noble 

Prophet . 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) writes, “The verse, being in the 

present and future tenses which denote continuity and permanence, establishes that Allāh 

and His angels are always conferring blessings upon the Noble Prophet .” 

  

The author of Rūḥ al-Bayān writes, “Some scholars have written that the meaning of 

Allāh conferring His blessings is raising the Noble Prophet  to the Praised Station (Al-

Maqām al-Maḥmūd), which is the station of intercession, and the ṣalāt of the angels is 

praying for the Noble Prophet‟s  status to be elevated and seeking forgiveness for the 

Noble Prophet‟s  followers. The meaning of the believers conferring blessings is 

following the Noble Prophet , having love for him and mentioning his beautiful 

qualities. This honour granted by Allāh to the Noble Prophet  is much greater than the 

respect shown to Sayyidunā Ādam  by means of ordering the angels to prostrate 

before him, because Allāh Himself is engaged in this honour of the Noble Prophet , 

whereas only the angels were ordered to prostrate before Sayyidunā Ādam .” 

  

 

The intelligent will realize that such an honour has been 

bestowed upon neither any other Prophet, nor his followers. 

  



ِٔ َُٝصِيٜ ْٞ ُٔ َجَو اهلُل َعَي ََٖزا         َجالُى َِ َثَذا ِث ْٞ َِ ُٔ ِىْيَعبَى ََبُى  َم

Allāh the Exalted confers blessings upon him. Thereby, his excellence 

is manifest to all the creation. 

  

The scholars have noted that the Noble Prophet  is being addressed with nabī in this 

verse rather than with his name Muḥammad , as in the case of other Prophets who have 

been mentioned by name. This is out of paramount respect and esteem of the Noble 

Prophet. In one place where the Noble Prophet  and Sayyidunā Ibrāhīm  have 

been mentioned together, the Noble Prophet  is mentioned by nabī and Sayyidunā 

Ibrāhīm  is mentioned by name. Allāh says, 

  

ْ٘ا  ٍَُْ َِ آ ْٝ َٗاَىِز  ُٜ ََٕزا اىَِْج َٗ  ُٓ ْ٘ َِ اَرَجُع ْٝ ٌَ َىَيِز ْٞ ِٕ َْٗىٚ اىَْبِط ِثِاْثَشا َُ َأ ِئ

َِ ْٞ ِْ ٍِ َُْإ ُٜ اْى َِٗى  ُٔ  َٗاىَي

  

Surely the nearest of mankind to Ibrāhīm are those who followed him and this 

Prophet and those who believe.And Allāh is the patron of the believers. (Āl 

ʿImrān 3:68) 

  

Wherever the Noble Prophet  has been mentioned by name, it is for a specific reason. 

ʿAllāma Sakhāwī (may Allāh have mercy on him) has discussed this point in detail. 

  

It is worth noting at this point that the word ṣalāt which has been attributed towards 

Allāh, His angels and the believers simultaneouslyis a synonymous word with many 

different meanings and used for various purposes, as already mentioned by the author 

of Rūḥ al-Bayān. 

  

The scholars have expounded many meanings for the word ṣalāt in this verse, and in each 

place the most appropriate meaning in relation to Allāh, His angels and the believers will 



be meant. Some scholars have written that ṣalāt upon the Prophet  means praise and 

respect of the Noble Prophet  with mercy and affection. Furthermore, this praise and 

respect will be according to the rank and status of whoever the act of conferring ṣalāt is 

attributed to. For example, it is said that the father is kind to his son and that the son is 

kind to his father, or that the brothers are kind to one another. Now it is obvious that the 

kindness shown by the father to his son will differ to that shown by the son to his father 

and that of the brothers to one another. 

  

Likewise, Allāh‟s conferring ṣalāt upon the Noble Prophet  means Allāh is praising and 

honouring him with mercy and kindness. The angels are also conferring ṣalāt but their 

ṣalāt, blessings and respect will be according to their own position. Thereafter, the 

believers are ordered to confer blessings [which is also in accordance to their own status]. 

  

Imām Bukhārī (may Allāh have mercy on him) has narrated from Abū ʿĀliya (may 

Allāh have mercy on him) that the meaning of Allāh conferring ṣalāt is to praise the 

Noble Prophet  in the presence of the angels and the blessings of the angels are their 

prayers. Sayyidunā Ibn ʿAbbās  has interpreted yuṣallūna [in the verse] 

as yubarrikūna, meaning they pray for blessings. 

  

Ḥāfiẓ Ibn Ḥajar (may Allāh have mercy on him) states that this meaning complies with 

Abū ʿĀliya‟s opinion, except it is more specific in context. Elsewhere, after mentioning 

the various meanings of ṣalāt, he mentions that Abū ʿĀliya‟s (may Allāh have mercy on 

him) opinion is the most preferred, namely that Allāh‟s ṣalāt is praising the Noble 

Prophet  and that the ṣalāt of the angels and others is requesting Allāh to confer ṣalāt. 

Furthermore, this request is for an increase in the blessings already being conferred, not 

for the conferring of blessings to be initiated. 

  

It is mentioned in a narration that when this verse was revealed, the Companions  said, 

“O Messenger of Allāh , we know how to convey salām (the salām in the al-



taḥiyyāt [in the five daily prayers]: As-salāmu ʿalayka ayyuhan nabiyyu wa 

raḥmatullāhi wa barakātuhu). Teach us how to confer ṣalāt.” 

The Noble Prophet  then taught the following: Allāhumma ṣalli ʿalā 

Muḥammadin wa ʿalā āli Muḥammad. 

(This will be discussed in detail under the first ḥadīth of Chapter Two). 

  

Allāh ordered the believers to confer ṣalāt upon the Noble Prophet . The Noble 

Prophet  taught the method thereto; request Allāhto eternally confer his infinite mercies 

upon him, for the blessings and mercies of Allāh are boundless. This is also from the 

mercy of Allāh that the further blessings he confers upon the Noble Prophet  due to our 

request are attributed to us, as though we had conferred them, when in reality Allāh alone 

is conferring ṣalāt. Who possibly had the ability to present the Noble Prophet  with the 

gift of blessings, befitting his lofty status? 

  

Shāh ʿAbdul Qādir (may Allāh have mercy on him) writes, “Requesting Allāh to shower 

His mercy and blessings upon His Noble Prophet  and his household is a great act of 

virtue. Mercy befitting the Noble Prophet‟s  descends upon him and by 

conferringonce, tenfold blessings are conferred upon the suppliant. It is now the choice of 

the suppliant how much he wishes to acquire.” (The ḥadīth Shāh ʿAbdul Qādir (may 

Allāh have mercy on him) is referring to will be mentioned under ḥadīth three). 

  

We also understand from this that the objection some ignorant people raise that the verse 

is ordering the believers to confer blessings upon the Noble Prophet , whilst the 

believers say, “O Allāh, confer blessings upon the Noble Prophet ,” is ridiculous. 

[Their objection is that] the very action Allāh ordained upon the believers was returned 

by the believers to Allāh. 

  

Firstly, when the Companions  asked the Noble Prophet  how to implement the 

Qur‟ānic order after this verse was revealed, this was the method taught by the Noble 



Prophet , as mentioned above. Secondly, our requesting Allāh to confer His choicest 

blessings is much greater than anything we could present to the Noble Prophet  on our 

own part. 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) writes in Al-Qawl al-Badī ,ʿ “It is 

written in the book of Amīr Muṣṭafā Turkamānī Ḥanafī (may Allāh have mercy on him) 

that if one asks what wisdom is there in Allāh ordering us to confer ṣalāt when we 

counter this order by saying, „O Allāh, confer ṣalāt upon Muḥammad ,‟ asking Allāh 

instead to confer His ṣalāt (In ṣalāh we say, „O Allāh confer blessings upon 

Muḥammad‟, instead of „I confer blessings upon Muḥammad‟), the answer is that the 

Noble Prophet  is faultless. On the contrary, we are full of faults and defects from head 

to toe. So how is it possible for one full of defects to rightfully praise he who is pure from 

all blemishes? Hence, we request Almighty Allāh that He personally confers ṣalāt upon 

the Noble Prophet , so that the ṣalāt upon our pure Prophet  emanates from the Lord 

most pure.” 

  

Likewise, it is narrated from ʿAllāma Nayshāpūrī (may Allāh have mercy on him) in his 

book Al-Laṭā’if wa al-Ḥikam that a person should not say “I confer blessings upon 

Muḥammad” in his ṣalāh, as the person is not worthy of this. Instead, he should request 

his Lord to confer blessings upon the Noble Prophet , in which case, Allāh is in reality 

conferring blessings upon the Noble Prophet and allegorically, it is attributed towards 

us as a supplication. 

  

Ibn Abī Ḥajalah (may Allāh have mercy on him) also mentions something to the same 

effect. He says that when Allāh ordered us to confer blessings but our blessings could not 

reach the due right, we made this request to Allāh; He alone truly knows what befits the 

status of the Prophet . This is the same as in the supplication of the Noble Prophet : 

“O Allāh, I cannot fully praise You. You are as You have praised Yourself.” 

  



ʿAllāma Sakhāwī (may Allāh have mercy on him) says, “Once this point has been 

established, one‟s ṣalāt upon the Noble Prophet should be conferred in the manner 

taught to us by the Noble Prophet . This is how one‟s ranks will be elevated. Confer 

blessings abundantly, giving this act its due importance and with steadfastness, for an 

abundance of ṣalāt is from amongst the signs of love for the Noble Prophet . Whoever 

loves something mentions it frequently.” 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) has also narrated from Imām Zayn al-

ʿĀbidīn (may Allāh have mercy on him) that conferring ṣalāt upon the Noble 

Prophet  abundantly is a sign of the People of Sunna (ahl al-sunna). 

  

ʿAllāma Zurqānī (may Allāh have mercy on him) writes in Sharḥ al-Mawāhib, “The 

purpose of conferring ṣalāt is to gain proximity with Allāh by obeying His order, and to 

fulfil a portion of the rights of the Noble Prophet  binding upon us.” 

  

Ḥāfiẓ ʿIzzuddin Ibn ʿAbdus Salām (may Allāh have mercy on him) says, “Our 

conferring of ṣalāt is not an intercession for the Noble Prophet , for how can we 

possibly intercede on his behalf? The fact is that Allāh has ordered us to repay a 

benefactor for his favours, and there is no greater benefactor than our beloved Prophet . 

As we were incapable of repaying the Noble Prophet  for his favours, Allāh pitied our 

weakness and taught us how to repay the Noble Prophet  by ordaining the conferring of 

ṣalāt. Since we were incompetent of this too, we beseeched Allāh that He Himself should 

reward the Noble Prophet  in a manner that befits His majesty.” 

  

The aforementioned verse of the Qur‟ān orders the believers to confer ṣalāt, whereby the 

scholars have deemed the conferring ofṣalāt to be compulsory. 

(This will be discussed in detail in Chapter Four under the first point). 

  



ʿAllāma Rāzī (may Allāh have mercy on him), in his Al-Tafsīr al-Kabīr, has discussed 

an objection which may arise at this point; When Allāh and His angels confer ṣalāt upon 

the Noble Prophet , what need is there for us to do so? The answer to this is that our 

conferring of ṣalāt upon the Noble Prophet  is not because he is in need of it in any 

way. If this were the case, then the angels would not need to confer ṣalāt after Allāh had 

conferred it. Our conferring of ṣalāt is rather an expression of reverence for the Noble 

Prophet . Similarly, Allāh has commanded the believers to remember Him, when Allāh 

is in no need of this remembrance. 

  

Ḥāfiẓ Ibn Ḥajar (may Allāh have mercy on him) has written that some people questioned 

him as to why the word ṣalāt has been attributed to Allāh in the Qur‟ānic verse and not 

the word salām. He replied that it maybe because salām has two meanings: (i) 

supplication (ii) to follow and obey. Both meanings are correct with respect to the 

believers, and thus they have been given this order. However, the latter meaning is 

improper with respect to Allāh and His angels and for this reason, salām has not been 

attributed to them. 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) has mentioned a very frightening 

incident regarding this verse. He narrates that Aḥmad Yamāni (may Allāh have mercy on 

him) said, “I was in Sanʿā. I saw that a large gathering was surrounding a person. Upon 

enquiring, people told me that this person used to recite the Qur‟ān in a most melodious 

voice. When he came to the verse yuṣallūna ʿala ’l-nabiyy, he read yuṣallūna ʿalā 

ʿaliyy ’l-nabiyy, which means Allāh and His angels confer blessings upon ʿAlī , the 

prophet. (This person was most probably a rāfiḍī) [members of a sect which insults the 

Companions  and excessively praises Sayyidunā ʿAlī]. No sooner had he read this 

that he became dumb, was struck with leprosy and was left blind and paralysed.” 

  



This story contains a severe warning. May Allāh protect us from disrespecting Him, His 

Holy Book and His Noble Prophets. Out of our ignorance and disregard, we are oblivious 

to what we utter. May Allāh save us from His wrath. 

  

(2) 

  

َِ اْصَطَفٚ ْٝ ِٓ اَىِز ًٌ َعَيٚ ِعَجبِد ََٗعاَل  ِٔ َُْذ ِىي  ُقِو اْىَح

  

Say: Praise be to Allah, and peace on His servants whom He has chosen (for 

His Message). (Qur‟ān 27:59) 

  

The scholars have written that this verse is like a sermon for the subject that follows. In 

this verse, the Noble Prophet  has been ordered to praise Allāh and confer 

salutations upon His chosen people. 

  

Ḥāfiẓ Ibn Kathīr (may Allāh have mercy on him) writes in his Qur‟ānic exegesis that 

Allāh has commanded His Prophet  to confersalām upon His chosen servants. They are 

His Messengers and Prophets (may Allāh‟s peace and blessings be upon them), as 

narrated on the authority of ʿAbdurraḥmān bin Zayd bin Aslam that “His chosen 

servants” are the Prophets, as substantiated by the Qur‟ānic verses: 

  

  

 َُ ْ٘ ََب َِٝصُف َُ َسِثَل َسِة اْىِعَضِح َع ًٌ َعَيٚ ,ُعْجَحب ََٗعاَل  

 َِ ْٞ َُْشَعِي َِ,اْى ْٞ َِ ِٔ َسِة اْىَعَي َُْذ ِىَي َٗاْىَح   

  



Glorified be your Lord, the Lord of Majesty, from what they associate to 

Him. And peace be upon the sent ones. And all praise to Allāh, Lord of the 

worlds. (Al-Ṣāffāt  37: 180-182) 

  

Imām Sufyān Thawrī, Suddī and others say it refers to the Companions  and 

this has also been narrated on the authority of Sayyidunā Ibn ʿAbbās . There is 

no discrepancy between these two viewpoints, because the Noble Prophets 

(
ʿ
alayhimus salām) will most definitely be included if the Companions  are 

intended. 

  

(3) 

  

َْٝشَح  َُٕش ِْ َأِثٜ  َْ٘ه اهلِل َع َُ َسُع َٜ َصَيً٘ح َأ ِْ َصَيٚ َعَي ٍَ  قَبَه 

ِٔ َعْشًشا  َٗاِحَذًح َصَيٚ اهلُل َعَيٞ

 سٗآ ٍغيٌ ٗاث٘داؤد ٗاثِ حجبُ فٜ صحٞحٔ ٗغٞشٌٕ مزا فٜ اىزشغٞت

  

Sayyidunā Abū Hurayra  that the Messenger of Allāh  said, “Whoever 

confers one blessing upon me, Allāh confers ten blessings upon him.” 

One blessing and mercy from Allāh is sufficient for the whole world, let alone ten 

blessings in return for conferring ṣalāt once. What could be a greater virtue of ṣalāt that 

one is granted ten blessings from Allāh for conferring one blessing? How fortunate are 

those elders who confer one hundred and twenty five thousand blessings upon the Noble 

Prophet  on a daily basis, just as I have heard regarding some of the elders of my 

family. 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) has narrated on the authority of 

Sayyidunā ʿĀmir bin Rabīʿa that the Noble Prophet  said, “Whoever confers ṣalāt 

upon me once, Allāh confers ten mercies upon him. It is at your discretion to confer as 

little or as much as you wish.” A ḥadīth to the same effect has been narrated on the 



authority of Sayyidunā ʿAbdullāh bin ʿAmr , with the addition that Allāh and His 

angels confer ten blessings. 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) has narrated ḥadīths of the same 

subject on the authority of a number of Companions. Elsewhere, he writes, “In the 

same manner Allāh has mentioned the Prophet‟s  name alongside His own name in the 

declaration of faith (shahāda), and stated obedience and love of the Noble Prophet  to 

be His obedience and love, He has also coupled conferring blessings upon him  with 

His own blessings upon him. Thus, just as Allāh has said, „Remember me, I shall 

remember you‟, with regards to ṣalāt upon the Noble Prophet , the person who confers 

one blessing upon the Prophet , Allāh in return confers ten blessings.” 

  

In Al-Targhīb, it is narrated on the authority of Sayyidunā ʿAbdullāh bin ʿAmr  that 

whoever confers ṣalāt upon the Noble Prophet once, Allāh and His angels confer 

seventy blessings upon him. 

  

One should understand at this point that if differing amounts of reward are mentioned for 

a particular deed (eg. ten rewards are promised in one ḥadīth and seventy in another), 

some scholars are of the opinion that because Allāh‟s favours on the followers of 

Muḥammad  increased on a daily basis, the narrations which mention greater 

reward are the latter ḥadīths. Thus, it is as though Allāh initially promised ten rewards 

and then increased this to seventy. Other scholars have interpreted this difference with 

respect to to various people, times and conditions. (This topic has already been discussed 

in the Virtues of Ṣalāh under the difference narrated in the reward of twenty five or 

twenty seven for congregational ṣalāh). Regarding the ḥadīth which mentions 

seventyfold reward, Mullā ʿAlī Qārī (may Allāh have mercy on him) writes that this 

maybe specific to conferring blessings on Friday, because in another ḥadīth it is narrated 

that the reward for good deeds increases seventyfold on Friday. 
  

(4) 

  

ِْ َأٍَّظ  َٜ  َع َُ اىَِْج ِْ  َأ ٍَ َٗ  َٜ ُٓ َفْيَُٞصِو َعَي َْْذ ِْ ُرِمْشُد ِع ٍَ َقبَه 

ِْ َصَيٚ  ٍَ ِٔ َعْشًشا  ٗفٜ سٗاٝخ  ْٞ ٍََشًح َصَيٚ اهلُل َعَي  َٜ َصَيٚ َعَي



ُٔ َعْشَش  ْْ ََٗحَّط َع َ٘اٍد  ِٔ َعْشَش َصَي ْٞ َٗاِحَذًح َصَيٚ اهلُل َعَي َٜ َصَيً٘ح  َعَي

َٖب َعْشَش َدَسَجبٍد ُٔ ِث ََٗسَفَع  َعَِٞئبٍد 

 سٗآ أحَذ ٗاىْغبئٜ ٗاىيفظ ىٔ ٗاثِ حجبُ فٜ صحٞحٔ مزا فٜ اىزشغٞت

  

Sayyidunā Anas  narrates that the Noble Prophet  said, “The  person in 

whose presence I am mentioned should confer blessings upon me. Whoever 

confers blessings upon me once, Allāh confers ten blessings upon him.” In one 

narration, the Noble Prophet  said, “Whoever confers one blessing 

upon me, Allāh confers ten blessings upon him, forgives ten of his sins and 

elevates his status tenfold.” 

  

ʿAllāma Mundhirī (may Allāh have mercy on him) has also narrated a similar ḥadīth on 

the authority of Sayyidunā Barā in Al-Targhīb with the addition that the suppliant 

receives the reward of freeing ten slaves. In a ḥadīth recorded by Ṭabrāni, it is narrated, 

“Whoever confers one blessing upon me, Allāh confers ten blessings upon him. Whoever 

confers ten blessings upon me, Allāh confers one hundred blessings upon him. Whoever 

confers one hundred blessings upon me, Allāh writes „Freedom from hypocrisy and 

freedom from the Hellfire‟ on the suppliant‟s forehead. On the Day of Judgement, this 

person will be resurrected with the martyrs.” 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) has narrated on the authority of 

Sayyidunā Abū Hurayra that the Noble Prophet said, “Whoever confers ten blessings 

upon me, Allāh will confer one hundred blessings upon him. Whoever confers one 

hundred blessings upon me, Allāh will confer one thousand blessings upon him, and 

whoever confers more due to love and devotion, I shall intercede for him on the Day of 

Judgement and be a witness for him.” 

  

This has also been narrated on the authority of Sayyidunā ʿAbdurraḥmān bin 

ʿAwf with different wording. He says, “From amongst four or five of us, at least one 

of us would always remain with the Noble Prophet  to attend to his needs. One day the 

Noble Prophet went into a garden and I followed him. The Noble Prophet  performe 



ṣalāh therein and prostrated for such a long time that I feared the Noble Prophet  had 

passed away. I began crying due to this fear and went close to the Noble Prophet  to 

observe him. After the Noble Prophet  arose from prostration, he asked, „O 

ʿAbdurraḥmān, what is the matter?‟ 

I replied, „O Messenger of Allāh, you performed such a long prostration that I feared you 

had passed away.‟ 

The Noble Prophet  replied, „Allāh has bestowed a favour upon me with regards to my 

followers. In gratitude for this favour, I prostrated for so long. Allāh has informed me that 

whoever confers one blessing upon me, He will record ten good deeds for him and 

forgive ten of his sins.‟” 

  

In a narration of the same incident, the Noble Prophet  asked, “O ʿAbdurraḥmān, what 

is the matter?” Sayyidunā ʿAbdurraḥmān expressed his fear. 

The Noble Prophet  replied, “Jibrīl  came to me a short while ago and said, „Would 

it not please you that Allāh has said that whoever confers blessings upon you, Allāh will 

confer blessings upon him and whoever confers salutations upon you, Allāh shall confer 

salutations upon him?‟”  (Al-Targhīb) 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) has also narrated a similar ḥadīth on 

the authority of Sayyidunā ʿUmar . 

  

Sayyidunā Abū Ṭalḥa Anṣārī narrates, “Once the Noble Prophet  came to us and he 

was extremely happy. 

The Companions  said, „O Messenger of Allāh, we see that you are very happy today.‟ 

The Noble Prophet  replied, „Yes, indeed. I have received a message from my Lord. 

Allāh has said that whoever from amongst my followers confers one blessing upon me, 

Allāh shall record ten good deeds for him, forgive ten of his sins and raise his status 

tenfold.‟” 

  



In another narration of the same incident it is narrated, “Whoever from amongst your 

followers confers one blessing, I shall confer ten blessings upon him. Whoever confers 

salutations once, I shall confer salutations upon him ten times.” 

  

Another narration of the same incident says, “One day the Noble Prophet‟s  blessed 

face was radiant with happiness and his pleasure was quite noticeable. 

The Companions  said, „O Messenger of Allāh, the happiness apparent on your face 

today has never been seen before.‟ 

The Noble Prophet  replied, „Why should it not be so? A few moments earlier, 

Jibrīl  came to me and informed me, „Whoever from amongst your followers confers 

one blessing upon you, Allāh in return will write ten good deeds in his book of deeds, 

forgive ten of his sins, raise his status tenfold and an angel shall repeat to him what he 

said.‟‟ 

The Noble Prophet  said, „I asked Jibrīl  regarding this angel.‟ 

Jibrīl  replied, “Allāh has appointed an angel until the Day of Judgement whose duty it 

is to pray for whoever confers blessings upon you by saying „May Allāh confer blessings 

upon you too.‟” (Al-Targhīb) 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) has questioned that when according 

to the Qur‟ānic verse „Whosoever will come with a virtue, for him there shall be ten 

like thereof‟ (Al-An
c
ām 6:160) the reward of every good deed is tenfold, what then is 

the special virtue of ṣalāt? 

  

According to this humble servant, the answer is quite simple; the ten deeds received as 

promised by the Qur‟ānic verse are separate to the ten blessings from Allāh as an an 

additional favour. ʿAllāma Sakhāwī (may Allāh have mercy on him) has answered his 

own question by saying that Allāh‟s ten blessings upon the suppliant are much greater 

than the ten blessings the suppliant conferred upon the Noble Prophet . Furthermore, 

one‟s status being elevated tenfold, forgiveness of ten sins, ten good deeds in the book of 



good deeds and the reward equivalent to that of freeing ten slaves are all additional 

rewards.  

  

Ḥakīm al-Umma Shaykh Ashraf ʿAlī Thānawī (may Allāh have mercy on him) has 

written in Zād al-Saʿīd, “In the same way we understand from the explicit wording of 

the ḥadīth that by conferring one blessing ten mercies are revealed, the Qur‟ān indicates 

that disregarding the most lofty status of the Noble Prophet  (We seek Allāh‟s 

protection therefrom) earns a person ten curses from Allāh. Thus, Allāh said the 

following ten words regarding Walīd bin Mughīra in punishment for his mockery; Ḥallāf 

(swearer), mahīn (dishonourable), hammāz (defamer), masshā’in bi namīm (spreader of 

slander), mannā
ʿ

il lil khayr (hinderer of good), mu
ʿ

tad (trespasser), athīm 

(sinner), 
ʿ

utull (gross), zanīm (ignoble), mukadhib lil āyāt (belier of the Qur’ānic 

verses) (The latter meaning „belier of the Qur‟ānic verses‟ is understood from the 

following words: And thus, because he is owner of riches and children, when Our 

revelations are rehearsed to him he says, “Fables of the ancient”). 

  

The ten words which Ḥakīm al-Umma Shaykh Ashraf ʿAlī Thānawī (may Allāh have 

mercy on him) has mentioned are all in Surah Nūnof the twenty ninth juz of the Qur‟ān: 

  

 ٌٍ ْٞ ٍُْعَزٍذ َأِث ِْٞش  ٍََْبٍع ِىْيَخ  ٌٍ ْٞ َِ َْ ٍََشبٍء ِث ََبٍص  َٕ  ٍِ ْٞ ِٖ ٍَ َٗاَل ُرِطْع ُمَو َحاَلٍف 

َْب َقبَه  ِٔ آَُٝز ْٞ َِ ِئَرا ُرْزَيٚ َعَي ْٞ ِْ ََٗث ٍَبٍه  َُ َرا  ُْ َمب ٌٍ َأ ْٞ ُعُزٍو َثْعَذ َرِىَل َصِّ

َِ ْٞ َِٗى ُْٞش اأَل  َأَعبِط

                                                                                                                                                            

   

And do not obey any dishonourable swearer, defamer, spreader abroad of 

slander, hinderer of the good, trespasser, sinner. Gross and moreover ignoble, 

and thus, because he is owner of riches and children, when Our revelations 

are rehearsed to him he says, “Fables of the ancient.” (Al-Qalam 68:10-15) 

  



(5) 

  

ٍْ٘د  ٍَْغُع  ِِ ِِ اْث ُْ٘ه اهلِل  َع ْٜ  َقبَه َقبَه َسُع َْٗىٚ اىَْبِط ِث َُ َأ ِئ

َٜ َصَيً٘ح ٌْ َعَي ُٕ ٍَِخ َأْمَثُش َٞب ًَ اْىِق ْ٘ َٝ 

سٗآ اىزشٍزٛ ٗاثِ حجبُ فٜ صحٞحٔ مالَٕب ٍِ سٗاٝخ ٍ٘عٚ ثِ ٝعق٘ة مزا فٜ اىزشغٞت 

 ٗثغّط اىغخبٗٛ فٜ اىق٘ه اىجذٝع اىنالً عيٚ رخشٝجٔ

  
Sayyidunā

 
ʿAbdullāh ibn Masʿūd  narrates that the Messenger of 

Allāh  said, “Indeed, those closest to me on the Day of Judgement will be 

those who confer blessings upon me the most.” 

ʿAllāma Sakhāwī (may Allāh have mercy on him) narrates in Al-Qawl al-

Badīʿʿ
 
from Al-Durr al-Munaẓẓam that the Noble Prophet said, “He who confers 

blessings upon abundantly from amongst you will be the closest to me on the Day of 

Judgement.” 

  

In a ḥadīth of Sayyidunā Anas , it is narrated that at every stage on the Day of 

Judgement, the closest person to the Noble Prophet shall be that person who confers the 

most blessings upon him. 

(This topic will be discussed in Chapter two under the third ḥadīth). 

  

It has also been narrated that the Noble Prophet  said, “Confer blessings upon me 

abundantly, for you shall first be questioned regarding me in the grave.” 

  

In another ḥadīth, it is narrated, “Conferring blessings upon me shall be a source of light 

on the Day of Judgement in the darkness of the Bridge. Whoever wishes for his deeds to 

be weighed in a very large scale should abundantly confer blessings upon me.” A ḥadīth 

on the authority of Sayyidunā Anas narrates that the person most protected from the 

horrors of the Day of Judgement and the various stages therein will be the person who 

confers the most blessings upon the Noble Prophet  in this life. 



  

In Zād al-Saʿīd, it is narrated on the authority of Sayyidunā Anas that the Noble 

Prophet  said, “Whoever confers blessings upon me abundantly shall be in the shade of 

the Throne.” 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) narrates a ḥadīth of the Noble 

Prophet  wherein three people are promised the shade of Allāh‟s Throne on the Day of 

Judgement, the day on which there will be no shade except for His shade. The first is the 

person who removes a difficulty from a person in affliction. The second is he who revives 

a practice of the Noble Prophet . The third is the person who abundantly confers 

blessings upon the Prophet . 

  

In another ḥadīth, ʿAllāma Sakhāwī (may Allāh have mercy on him) narrates on the 

authority of Sayyidunā ʿUmar that the Noble Prophet  said, “Beautify your 

gatherings with ṣalāt, for conferring blessings upon me shall be a light for you on the 

Day of Judgement.” 

  

Allāma Sakhāwī (may Allāh have mercy on him) narrates from Qūt al-Qulūb that 

conferring in abundance means at least three hundred times. The exalted Mawlānā Rashīd 

Aḥmad Gangawhī (may Allāh have mercy on him) would also instruct his disciples to 

confer blessings at least three hundred times, as we shall mention in Chapter Three under 

the third ḥadīth. 

  

Under the abovementioned ḥadīth, ʿAllāma Sakhāwī (may Allāh have mercy on him) 

writes that Ibn Ḥibbān (may Allāh have mercy on him) has mentioned in his Ṣaḥīḥ that 

this ḥadīth is evident proof that those closest to the Noble Prophet  on the Day of 

Judgement will be the ḥadīth scholars (muḥaddithūn), since they confer the most 

blessings. 

  



Abū ʿUbaydah (may Allāh have mercy on him) has also said that this virtue is reserved 

for the ḥadīth scholars. The reason for this is that when they narrate or write ḥadīths, they 

always confer blessings with the Noble Prophet‟s  auspicious name. 

  

Khaṭīb (may Allāh have mercy on him) has also narrated from Abū Nuʿaym (may Allāh 

have mercy on him) that this virtue is specifically for the ḥadīth scholars. The scholars 

have written that the reason behind this is that whilst reading, writing or narrating 

ḥadīths, they have the opportunity to confer or write blessings with the auspicious name 

of the Noble Prophet  abundantly.Muḥaddithūn does not only mean the imāms of 

ḥadīth, but rather it includes all who study or teach the books of ḥadīth, irrespective of 

whether these books are in Arabic or Urdu [or any other language]. 

  

In Zād al-Saʿīd, it is mentioned that Ṭabrāni has narrated that the Noble Prophet  said, 

“Whoever confers blessings upon me in a book (i.e. in writing), the angels shall continue 

conferring blessings upon him as long as my name remains in this book.” Ṭabrāni also 

narrates that the Noble Prophet  said, “Whoever confers ten blessings upon me in the 

morning and ten blessings in the evening shall be blessed with my intercession on the 

Day of Judgement.” 

  

It is narrated from Imām Mustaghfirī (may Allāh have mercy on him) that the Noble 

Prophet  said, “The person who confers one hundred blessings upon me daily, one 

hundred of his needs shall be fulfilled; thirty in this world and the rest in the Hereafter.” 

  

(6) 

ٍْ٘د  ٍَْغُع  ِِ ِِ اْث ِٜ  َع ِِ اىَِْج ٍَالَع  ِٔ َُ ِىي َِ ! َقبَه ِئ ْٞ ِئَنًخ َعَٞبِح

ًَ َٜ اىَغال ٍَِز ِْ ُأ ْٜ َع ِّ ْ٘  َُٝجِيُغ

سٗآ اىْغبئٜ ٗاثِ حجبُ فٜ صحٞحٔ مزا فٜ اىزشغٞت صاد فٜ اىق٘ه اىجذٝع أحَذ ٗاىحبمٌ 

 ٗغٞشَٕب ٗقبه اىحبمٌ صحٞح اإلعْبد

  



Sayyidunā ʿAbdullāh bin Masʿūd  narrates that the Noble Prophet  said, 

“Allāh has certain angels who roam the earth and convey the salutations of 

my followers to me.” 

  

This has also been narrated on the authority of many other Companions . ʿAllāma 

Sakhāwī (may Allāh have mercy on him) has narrated on the authority of Sayyidunā 

ʿAlī that some of the angels of Allāh travel the Earth and convey the blessings of the 

Noble Prophet‟s  followers to him. 

  

In Al-Targhīb, a ḥadīth is narrated on the authority of Sayyidunā Ḥasan that the Noble 

Prophet  said, “Confer blessings upon me wherever you are. Indeed, your blessings 

reach me.” On the authority of Sayyidunā Anas the Noble Prophet  is reported to 

have said, “Whoever confers blessings upon me, then indeed these blessings reach me 

and in return, I confer blessings upon that person.Furthermore, ten good deeds are written 

for him.” 

  

In Mishkāt al-Maṣābīḥ it is narrated on the authority of Sayyidunā Abū Hurayra that 

the Noble Prophet  said, “Confer blessings upon me, as your blessings reach me.” 

  

(7) 

  

ِِ َٝبِعٍش  ََبٍس ْث ِْ َع ُْ٘ه اهلِل َع ََٗمَو  َقبَه َقبَه َسُع  َٔ َُ اىَي  ِئ

 ًِ ْ٘ َٜ َأَحٌذ ِئَىٚ َٝ ْٜ َعَي ََبَع اْىَخاَلِئِق َفاَل َُٝصِي ُٓ َأْع ٍََيًنب َأْعَطب  ْٛ ِثَقْجِش

ٍُ َقْذ َصَيٚ  ُِ ُفال ٌُ ْث ََٕزا ُفال  ِٔ ْٞ ٌِ َأِث َٗاْع  ِٔ َِ ْٜ ِثبْع ٍَِخ ِئاَل َأْثَيَغِْ َٞب اْىِق

َْٞل  َعَي

 سٗآ اىجضاس مزا فٜ اىزشغٞت ٗرمش رخشٝجٔ اىغخبٗٛ فٜ اىق٘ه اىجذٝع

  

Sayyidunā
 
ʿAmmār ibn Yāsir  narrates that the Messenger of Allāh  said, 

“Verily, Allāh has appointed an angel at my grave to whom he has granted the 



ability to hear the whole creation. Thus, until the Day of Judgment there is no 

person who confers blessings upon me except that this angel conveys to me the 

blessings of this person with his name and his father‟s name, saying, „The son 

of so-and-so person has conferred blessings upon you.‟” 

  

Allāma Sakhāwī (may Allāh have mercy on him) has also narrated this ḥadīth in Al-Qawl 

al-Badīʿʿ  with the addition, “Such and such a person who is the son of such and such 

has conferred blessings upon you.” The Noble Prophet  then said, “In reward for every 

blessing, Allāh confers ten mercies upon him.” 

  

Another ḥadīth narrates something similar; Allāh has granted one of the angels the power 

to hear the speech of the whole creation. This angel will remain at the Noble 

Prophet‟s  grave until the Day of Judgement and whenever someone confers blessings 

upon the Noble Prophet , the angel mentions that person by his name and his father‟s 

name and informs the Noble Prophet  that this person has conferred blessings upon 

him. Allāh has promised the Noble Prophet  that He shall confer ten blessings upon the 

person who confers one blessing upon him. 

  

In another ḥadīth wherein this angel is mentioned, the Noble Prophet  is reported to 

have said, “I requested my Lord to confer ten blessings upon whoever confers one 

blessing upon me. Allāh accepted my request.” 

  

It is also narrated on the authority of Sayyidunā Abū Umāma that the Noble 

Prophet  said, “Allāh confers ten blessings upon the person who confers one blessing 

upon me. An angel is assigned to this blessing who then conveys it to me.” 

  

The Noble Prophet  said is reported to have said on the authority of Sayyidunā Anas , 

“Whoever confers blessings upon me on the day or night of Friday, Allāh will fulfil one 

hundred of his needs, and appoint an angel to convey it to me in my grave, just as you 

present gifts to one another.” 

  



No objection should arise as to why this ḥadīth indicates that only one angel is appointed 

upon the Noble Prophet‟s  blessed grave to convey everyone‟s blessings and salutations 

to him, whereas the previous ḥadīth stated that there are many angels of Allāh who travel 

the Earth to convey the salutations of the Noble Prophet„s  followers. The angel 

appointed at the blessed grave has the sole duty of conveying the salutations of the Noble 

Prophet‟s  followers, and the angels who travel the Earth search for the gatherings of 

remembrance and wherever they come across blessings upon the Noble Prophet , they 

then convey these blessings to him. 

  

It is common knowledge that if a message is sent to a senior (pious person) and this 

message is mentioned in a gathering, each person present considers it a privilege and 

honour that he should convey this message. I have witnessed this many a time in the 

gatherings of my seniors and pious elders. Then what can be said regarding the 

conveying of blessings to the Leader of Both Worlds and Pride of the Prophets ? Thus, 

however many angels convey the blessings, it will be considered adequate. 

  

(8) 

  

َْٝشَح  َُٕش ِْ َأِثٜ  ُْ٘ه اهلِل  َع َْْذ َقبَه َقبَه َسُع َٜ ِع ِْ َصَيٚ َعَي ٍَ  

ُٔ ًٞب ُأْثِيْغُز َٜ َّبِئ ِْ َصَيٚ َعَي ٍَ َٗ  ُٔ َِْعُز ْٛ َع  َقْجِش

 سٗآ اىجٖٞقٜ فٜ شعت اإلَٝبُ مزا فٜ اىَشن٘ح ٗثغّط اىغخبٗٛ فٜ رخشٝجٔ

  

Sayyidunā Abū Hurayra narrates that the Messenger of Allāh  said, 

“Whoever confers blessings upon me by my grave, I hear his blessings and 

whenever blessings are conferred upon me from a distance, they are conveyed 

to me.” 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) has narrated numerous ḥadīths to the 

same effect in Al-Qawl al-Badīʿ
 
that when a person confers blessings from a distance, an 

appointed angel conveys it to the Noble Prophet , and the blessings conferred upon him 



from near are heard by the Noble Prophet himself . Regarding the person who confers 

blessings from a distance, the previous narrations discuss in detail that an angel is 

appointed to convey these blessings to the Noble Prophet . The second point mentioned 

in this ḥadīth, that the blessings conferred close to the blessed grave are heard by the 

Noble Prophet  himself, is a matter of great pride, honour and pleasure for the 

suppliant. 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) narrates in Al-Qawl al-Badī  ʿthat 

Sulaymān bin Suḥaym (may Allāh have mercy on him) said, “I saw the Noble 

Prophet  in a dream. I asked, „O Messenger of Allāh, do you understand the salutations 

of those who come to your grave and confer salutations upon you?‟ 

The Noble Prophet  replied, “Yes, I understand and I also reply to their salutations.” 

  

Ibrāhīm bin Shaybān (may Allāh have mercy on him) says, “After completing the ḥajj, I 

travelled to Madīna Munawwara and went to the blessed grave of the Noble Prophet . I 

conferred salutations and heard „Salutations upon you too (wa aʿlayka ’l-salām)‟ from 

within the blessed chamber.” 

  

Mullā ʿAlī Qārī (may Allāh have mercy on him) says that without a doubt, it is better to 

confer blessings close to the blessed grave than conferring from a distance, as the 

humility and presence of mind and heart when conferring at close proximity is not found 

at a distance. 

  

The author of Maẓāhire Ḥaqq (may Allāh have mercy on him) commenting on this 

ḥadīth says, “I  personally hear the blessings of the person who is close [to the grave] 

without any intermediary and the blessings of the distant suppliant conveyed through the 

traveling angels. However, I reply in every case. From this, we learn the virtue of 

conferring salutations upon the Noble Prophet and the honour granted to the suppliant, 

especially one who confers salutations abundantly. If a person were to receive a reply to 



even one of the salutations conferred in a whole lifetime, it would be sufficient privilege, 

let alone a response to every salutations. 

  

 

I do not expect a response for my every salutation. Even one reply to a hundred 

salutations is sufficient.” 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) has expressed this point by saying, “It 

is sufficient for the honour of any person that his name be mentioned with goodness in 

the presence of the Noble Prophet .” 

  

The following verse of poetry has been said regarding this point: 

  

ِْ ٍَ ُٔ َخَطَشْد َٗ ْْ ٌْٞق      َخْطَشٌح ِثَجبِىَل ٍِ ُْ َحِق َ٘ ِثَب َُ ُْ َْٝغ ٍَب ََٗا  ََٝزَقَذ

One who is blessed with as much as his thought crossing your mind has 

every right to pride himself and to proceed in happiness. 

  

  

My mention is better than my own being, for I have been mentioned in such a great 

gathering. 

  

The fact that the Noble Prophet  hears the blessings personally is not a point of 

question, as the Prophets (blessings and salutations be upon them) are alive in their 

graves. 

  

ʿAllāma Sakhāwī has written in Al-Qawl al-Badī ,ʿ “We believe and confirm that the 

Noble Prophet  is alive in his grave and that the earth cannot decompose his blessed 

body, and there is a consensus (ijmā )ʿ on this point.” 



  

Imām Bayhaqī (may Allāh have mercy on him) has written a book in discussion on the 

life of the Noble Prophets (blessings and salutations be upon them) [after 

death]. Sayyidunā Anas narrates in a ḥadīth that the Prophets (blessings and 

salutations be upon them) are alive in their graves and they perform ṣalāh 

therein. ʿAllāma Sakhāwī (may Allāh have mercy on him) has narrated this through 

many different chains of narration. Imām Muslim (may Allāh have mercy on him) has 

narrated on the authority of Sayyidunā Anas that the Noble Prophet  said, “On the 

Night of Ascension, I passed by Mūsā  who was standing in prayer in his grave.” 

Imām Muslim also narrates that the Noble Prophet  said, “I saw myself amongst a 

group of Prophets (blessings and salutations be upon them), and I saw ʿĪsā  and 

Ibrāhīm  standing in prayer.” 

  

After the Noble Prophet  departed this world, Sayyidunā Abū Bakr came close to the 

Noble Prophet , removed the cloth that was covering his blessed face, and then 

addressed the Noble Prophet  saying, “May my mother and father be sacrificed for your 

sake, O Messenger of Allāh! May Allāh not collate two deaths upon you! The one death 

which was destined for you has passed.” (Bukhārī) 

  

ʿAllāma Suyūṭī (may Allāh have mercy on him) has written a book discussing the life of 

the Prophets (blessings and salutations be upon them) [after death]. 

(This topic will also be discussed under the third ḥadīth of Chapter Three, wherein it will 

be explained that Allāh has forbidden the earth from decomposing the bodies of the 

Prophets (blessings and salutations be upon them)). 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) writes in Al-Qawl al-Badī ,ʿ “It is 

commendable to confer blessings abundantly when one sights the trees and buildings of 

Madīna Munawwara. As one approaches nearer the blessed city, so should one increase 

the conferring of blessings, for these are the places of revelation and wherein the 

Qur‟ān was revealed. Sayyidunā Jibrīl  and SayyidunāMīkā‟īl  frequented this 

place and the blessed soil of Madīna contains the Leader of Mankind . From here the 



religion of Allāh and the way (sunna) of the Noble Prophet  spread. This is the home of 

all good and virtue. One should fill one‟s hearts with respect and awe upon arrival, as 

though you are going to meet the Noble Prophet , for it is definite that the Noble 

Prophet  will hear one‟ssalutations. Arguments and futile talk should be avoided. 

Thereafter, one should approach the blessed grave from the direction of theqibla, stand at 

a distance of four arm‟s length from the grave keeping one‟s gaze lowered and then 

confer the following salutationswith utmost humility, respect and sincerity: 

  

ًُ َْٞل َاىَغال َْ٘ه َٝب َعَي ًُ ، اهلِل َسُع َْٞل َاىَغال َٜ َٝب َعَي ًُ  اهلِل َِّج ْٜ َاىَغال َعَي

َْٞشَح َك ًُ ، اهلِل َٝبَخ َْٞش َاىَغال َْٞنَٞبَخ ًُ ، اهلِل َخْيِق َعَي َْٞل َاىَغال َحِت َٝب َعَي

ًُ ، اهلِل َْٝت َْٞل َاىَغال َِ َٝبَعََٞذ َعَي ْٞ َُْشَعِي ًُ ، اْى ٌَ َاىَغال َْٞنَٞبَخبَر ِٜ َعَي اىَِْج

َِ ْٝ ، ًُ َْٞل َاىَغال َْ٘ه َٝب َعَي َِ َسِة َسُع ْٞ َِ ًُ ، اْىَعبَى َْٞل َاىَغال اْه َٝبَقبِئَذ َعَي

َِ ُغِش ْٞ ََُحَجِي ًُ اْى َْٞل ،َاىَغال ُْٞش َعَي ًُ ، َٝبَثِش َْٞل َاىَغال ُْٝش َعَي َاىَظ ، َٝبَِّز

ًُ َْٞل ال ِْٕو ََٗعَيٚ َعَي ِْٞزَل َأ َِ َث ْٝ ِِٕش َْٞل ، اىَطب ٍَُعَي َٗاِج ََٗعَيٚ َاىَغال َأْص

َِٕشاِد َك َٖبِد اىَطب ٍَ َِ ُأ ْٞ ِْ ٍِ َُْإ ًُ ، اْى َْٞل َاىَغال َأْج َأْصَحبِثَل ََٗعَيٚ َعَي

َِ ْٞ ًُ ٍَِع َْٞل ،َاىَغال َٞبِء َعبِئِش ََٗعَيٚ َعَي ِّْج َِ اأَل ْٞ َُْشَعِي  ِعَجبِد ََٗعبِئِش َٗاْى

ِٔ َِ اىّي ْٞ َْ٘ه اهلُل َجَضاَك ، اىَصبِىِح ِٔ َعَْبَٝبَسُع  َِّجًٞب َجَضٙ ٍَب َأْفَضَو اىّي

ِْ ِٔ َع ٍِ ْ٘ ْ٘اًل َق ِْ ََٗسُع ِٔ َع ٍَِز َْٞل اهلُل ََٗصَيٚ ُأ ََب َعَي ْٗ ُمَي َرَمَشَمبىَزاِمُش

ََب َُ ِْ َغَفَو َُٗمَي َُ ِرْمِشَك َع ْ٘ َْٞل ََٗصَيٚ ، اْىَغبِفُي َِ ِفٜ َعَي ْٞ َِٗى َٗ اأَل

َْٞل َصَيٚ َِ َعَي ْٝ َََو َأْفَضَو ِفٞبِٟخِش  َأَحٍذ َعَيٚ َصَيٚ ٍَب ََٗأْطََٞت ََٗأْم

َِ َِ اْىَخْيِق ٍِ ْٞ ََِع ََب َأْج َْْقَزَّب َم َِ ِثَل ََٗثَصَشَّب ٍَِْبىَضاَلَىِخ ِثَل اْعَز اْه ٍِ

ََٚ َٖبَىِخ َع َُٖذ ، َٗاْىَج ُْ َأْش َٔ ٟ َأ َُٖذ اهلُل ِئاَل ِئَى ُٓ َأََّل ََٗأْش ُٔ َعْجُذ ُْ٘ى ََٗسُع

ُٔ ُْ ْٞ ٍِ ُٔ ََٗأ َْٞشُر ِْ ََٗخ ٍِ ِٔ َُٖذ َخْيِق َْٝذ اىِشَعبَىَخ َثَيْغَذ َقْذ َأََّل ََٗأْش ًَ ََٗأَد اأَل

ٍََخ َََّٗصْحَذ اََّخ َْٕذَرِفٜ اأُل ِٓ َحِق اهلِل ََٗجب َٖبِد ٌَ ، ِج ُٖ ِٔ اىي َٖبََٝخ آِر ٍَب ِّ

 ْٜ َْْجِغ َٝ ُْ ُٔ َأ ٍََي َُ َْٝأ ْ٘ ٍُِي  اٟ



 )ٍْٔ ثأمثش ٍْبعنٔ فٜ اىْ٘ٗٛ ٗرمشٓ قيذ(
Salutations upon you, O Messenger of Allāh. 

Salutations upon you, O Prophet of Allāh. 

Salutations upon you, O Allāh‟s chosen servant. 

Salutations upon you, O Best of Allāh‟s creation. 

Salutations upon you, O Beloved of Allāh. 

Salutations upon you, O Leader of all the Messengers. 

Salutations upon you, O Seal of all Prophets. 

Salutations upon you, O Messenger of the Lord of all the worlds. 

Salutations upon you, O Leader of those of radiant faces, hands and feet (a 

distinguishing sign of the believers; the parts of the body washed in ablution 

shall be extremely radiant on the Day of Judgement). 

Salutations upon you, O Bearer of the glad-tidings of Paradise. 

Salutations upon you, O He who warned of the Hellfire. 

Salutations upon you and your most virtuous household. 

Salutations upon you and your chaste wives, the Mothers of the Believers. 

Salutations upon you and all your Companions. 

Salutations upon you and all the Prophets, all the Messengers and all of 

Allāh‟s pious bondsmen. 

O Messenger of Allāh, may Allāh reward you on our behalf, greater than the 

reward he bestowed upon any prophet on behalf of his people and any 

messenger on behalf of his followers. 

May Allāh confer blessings upon you whenever those engaged in your 

remembrance remember you and whenever those who neglect your 

remembrance are in their negligence. 

May Allāh confer blessings upon you amongst those who have 

already passed. 

May Allāh confer blessings upon you amongst those who are yet to come, 

blessings better, more pure and perfect than that Allāh has ever conferred 



upon anyone in His whole creation, just as He saved us from deviation 

through you and granted us the ability to see after blindness and ignorance, 

through your guidance. I bear witness that there is none worthy of worship 

besides Allāh and I bear witness that you are the servant of Allāh, His 

Messenger, His Trusted One and the most honoured from amongst all His 

creation. I bear witness that you have conveyed the message, fulfilled the 

trust, truly fulfilled the right of wishing good for your followers, and you have 

strived in the path of Allāh as is the right to do so. 

O Allāh, grant him more than anything those who aspire should wish for. 

  

(Imām Nawawī (may Allāh have mercy on him) has mentioned this with more wording in 

his Manāsik). 

  

After this, supplicate for yourself and all believing men and women. Thereafter, 

confer salutations upon the two respected Shaykhs, Sayyidunā Abū Bakr and 

Sayyidunā ʿUmar and pray for them too. Beseech Allāh to grant them the best reward 

and recompense for their efforts in assisting the Noble Prophet , and their endeavour in 

fulfilling his rights. 

  

Know that conveying salutations at the Noble Prophet‟s  grave is more virtuous than 

conferring blessings (saying as-salāmu ʿalayka yā rasūlallāh is better than saying aṣ-

ṣalātu ʿalayka yā rasūlallāh) According to ʿAllāma Bājī (may Allāh have mercy on 

him), conferring blessings at the grave is more virtuous.” 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) says that the first opinion is more 

correct, as is the opinion of ʿAllāma Majduddīn (may Allāh have mercy on him) the 

author of Al-Qāmūs, because the wording of the ḥadīth is: 

 قجشٛ عْذ عيٜ ٝغيٌ ٍغيٌ ٍِ ٍب

  



ʿAllāma Sakhāwī (may Allāh have mercy on him) is indicating towards the ḥadīth 

recorded by Abū Dāwūd and others on the authority of Sayyidunā Abū Hurayra that 

the Noble Prophet  said, “When a person confers salutations upon me, Allāh returns my 

soul to me, so that I may reply to the salutations.” 

  

However, according to this humble servant the word ṣalāt (blessing) has also been 

mentioned in numerous narrations. Ḥadīth eight mentions that the Noble Prophet  hears 

the blessings (ṣalāt) of the person who confers blessings close to his grave, and this has 

been narrated in many other ḥadīths. 

  

Thus, my opinion is that it is preferable to confer both blessings (ṣalāt) 

and salutations (salām) together. In other words say, “May blessings and salutations be 

upon you O Messenger of Allāh, May blessings and salutations be upon you O Prophet of 

Allāh (aṣ-ṣalātu wa ’s-salāmu ʿalayka yā rasūlallāh, aṣ-ṣalātu wa ’s-salāmu ʿalayka 

yā nabiyyallāh),” instead of just, “May salutations be upon you O Messenger of Allāh, 

May salutations be upon you O Prophet of Allāh (as-salāmu ʿalayka yā rasūlallāh, as-

salāmu ʿalayka yā nabiyyallāh).” Likewise, it is better to add the word aṣ-

ṣalātu with as-salāmu throughout. In this manner, the opinions ofʿAllāma Sakhāwī 

(may Allāh have mercy on him) and ʿAllāma Bājī (may Allāh have mercy on him) will 

be acted upon at once. 

  

In Wafā al-Wafā, it is mentioned that Abū ʿAbdullāh Muḥammad bin ʿAbdullāh bin 

Ḥusayn Sāmurī Ḥanbalī (may Allāh have mercy on him) wrote in Al-Mustawʿib after 

mentioning the etiquettes under the chapter on visiting the Prophet‟s  grave, “Come 

close to the blessed grave and face it, keeping the pulpit to your left side.” Thereafter, 

ʿAllāma Sāmurī Ḥanbalī (may Allāh have mercy on him) explains the method 

of salutations and supplication and writes that one should say: 

  



ِٔ اىَغاَل ْٞ َِْجَِٞل َعَي ٌَ ِئََّل ُقْيَذ ِفٜ ِمَزبِثَل ِى ُٖ ُْٞذ َِّجََٞل ًُاىي ْٜ َقْذ َأَر ِّ َِٗئ  

ُٓ ِفٜ  ِْ َأَرب ََ َٖب ِى َْٗجْجَز ََب َأ ََْغِفَشَح َم َٜ اْى ِْ٘جَت ِى ُْ ُر ٍُْغَزْغِفًشا فَأْعَأُىَل َأ

َِْجَِٞل  َْٞل ِث ُٔ ِئَى ََ٘ج ْٜ َأَر ِّ ٌَ ِئ ُٖ ِٔ ، اىي  َحَٞبِر

“O Allāh, You have said to Your Prophet  in the Qur‟ān, „If they, 

when they had wronged their souls, had come to you and begged 

the forgiveness of Allāh and the Messenger had begged forgiveness 

for them, they would surely have found Allāh to be Relenting, 

Most Merciful.‟ (Al-Nisā 4:64) I have come to Your 

Prophet  seeking Your forgiveness, thus I beseech You that You 

make Your forgiveness compulsory for me, just as you made it 

compulsory for he who came to the Noble Prophet  in his lifetime. O 

Allāh, I turn to You through the intermediary of Your Prophet .” 

  

(9) 

  

ِِ َمْعٍت  ٍٜ ْث ِْ ُأَث ْٜ ُأْمِثُش اىَصَيَ٘ح َع ِّ َْ٘ه اهلِل ِئ  َقبَه ُقْيُذ َٝب َسُع

ٍَب ِشْئَذ ، ُقْيُذ اىُشْثَع َقبَه  ْٜ َفَقبَه  ِْ َصَيِ٘ر ٍِ ٌْ َأْجَعُو َىَل  َْٞل َفَن َعَي

 ُْ ٍَب ِشْئَذ َفِا ٌْٞش َىَل ، ُقْيُذ اىِْْصَف َقبَه  َ٘ َخ ُٖ ُْ ِصْدَد َف ٍَب ِشْئَذ َفِا

 َ٘ ُٖ ُْ ِصْدَد َف ٍَب ِشْئَذ َفِا ِِ َقبَه  ْٞ ٌْٞش َىَل ، ُقْيُذ َفبىُثُيَث َ٘ َخ ُٖ ِصْدَد َف

َٗ َُٝنَفُش  ََُل  َٕ َٖب َقبَه ِئًرا ُرْنَفٚ  ْٜ ُمَي ٌْٞش َىَل ، ُقْيُذ َأْجَعُو َىَل َصَيِ٘ر َخ

ُّْجَل  َىَل َر

سٗآ اىزشٍزٛ صاد اىَْزسٛ فٜ اىزشغٞت أحَذ ٗاىحبمٌ ٗقبه صححٔ ٗثغّط اىغخبٗٛ فٜ 

 رخشٝجٔ

  

Sayyidunā Ubayy ibn Kaʿb says, “I asked, „O Messenger of Allāh, I wish 

to confer blessings upon you in abundance. How much of my time set aside for 

supplication should I devote to this purpose?‟ 

The Noble Prophet  replied, „As much as you wish.‟ 



I asked, „A fourth?‟ 

The Noble Prophet  replied, „As much as you wish, and if you make an 

increase therein it shall be better for you.‟ 

I further enquired, „A half?‟ 

The Noble Prophet  again said, „As much as you wish, and if you make an 

increase therein it shall be better for you.‟ 

I asked, „Two thirds?‟ 

The Noble Prophet  replied, „As much as you wish, and if you make an 

increase therein it shall be better for you.‟ 

I said, „I shall devote all my time to conferring blessings upon you.‟ 

The Noble Prophet  said, 'In that case, all your worries will be removed and 

your sins will be forgiven.‟”    
  

The meaning of the ḥadīth is apparent. Sayyidunā Ubayy had set aside some time for 

supplication and he wished to confer blessings in abundance, so he enquired as to how 

much of this time he should dedicate to conferring blessings (for example, out of two 

hours set aside for supplications and litanies, how much time should be dedicated to 

conferring blessings and salutations?) 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) narrates from Imām Aḥmad (may 

Allāh have mercy on him) that a person asked, “O Messenger of Allāh, how would it be 

if I were to dedicate all my time to conferring blessings upon you?” 

The Noble Prophet  replied, “In that case, Allāh shall suffice you for all your needs in 

this life and the Hereafter.” 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) has narrated the same request being 

made by a number of Companions , and there is no objection in many 

Companions  making this request. 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) says that because conferring blessings 

and salutations consists of the remembrance of Allāh and honouring the Noble 

Prophet , it is in reality similar to the ḥadīth wherein the Noble Prophet  says that 

Allāh says, “Whoever is unable to supplicate because of remembering me excessively 



(i.e. he does not have time to supplicate as he is constantly remembering Allāh), I shall 

grant him more than I grant the supplicators.” 

  

The author of Maẓāhire Ḥaqq (may Allāh have mercy on him) has written that the reason 

behind this is that when a person channels his desire into what pleases Allāh and gives 

Allāh‟s pleasure precedence over his own pleasure, Allāh suffices for him in all his 

needs. Whoever is for Allāh, then Allāh is his (man kāna lillāhi kān ’ allāhu lahū).  When 

Shaykh ʿAbdul Wahhāb Muttaqī (may Allāh have mercy on him) bid farewell to Shaykh 

ʿAbdul Ḥaqq (may Allāh have mercy on him) before his visit to Madīna Munawwara, he 

advised, “Know that on this journey there is no worship after the completion of your 

compulsory duties greater than conferring blessings upon the Noble Prophet . Try to 

spend all your time therein and do not engage in anything else.” Shaykh ʿAbdul Ḥaqq 

(may Allāh have mercy on him) asked him to fix a number for him. The Shaykh replied, 

“It is not necessary to fix an amount; confer with such profusion that your tongue is 

always moist, and you become totally dyed in its colour and absorbed therein.” 

  

One should not think that this ḥadīth proves that it is more beneficial to confer blessings 

instead of all other supplications and litanies. Firstly, there is a clear indication in the 

ḥadīth that he [Sayyidunā Ubayy ] had fixed this time for himself as a time for 

supplication and decided to allocate a time within this period for conferring blessings. 

Secondly, this differs according to varying times and conditions as discussed in 

the Virtues of Remembrance (in Chapter Two under the twentieth ḥadīth), wherein some 

narrations stated that Alḥamdulillāh is the best supplication whilst other narrations 

elucidate that seeking forgiveness (istighfār) is the best  supplication. Similarly, different 

deeds have been described as the best of deeds in other ḥadīths. This difference revolves 

around difference in individuals and situations, as mentioned in Maẓāhire Ḥaqq that 

Shaykh ʿAbdul Ḥaqq Muḥaddith Dihlawī‟s shaykh advised him on his visit to Madīna to 

devote all his time to conferring blessings. Our elders also stress upon the importance of 

conferring blessings whilst staying in Madīna Munawwara. 



  

In Al-Targhīb, ʿAllāma Mundhirī (may Allāh have mercy on him) has narrated 

additional wording before the abovementioned narration of Sayyidunā Ubayy ; When a 

quarter of the night would pass, the Noble Prophet  would stand and proclaim, „O 

people, remember Allāh. Remember Allāh (He would repeatedly say this). The rājifa has 

come and the rādifa is coming. Death is coming with all that  it accompanies. Death is 

coming with all that it accompanies. (He used to say this twice also).” The 

words rājifa andrādifa are an indication towards the verses in Surah al-Nāziʿāt, wherein 

Allāh says: 

  

َٕب  َٗاِجَفٌخ َأْثَصبُس ٍَِئٍز  ْ٘ ٌْ٘ة َٝ َٖب اىَشاِدَفُخ ُقُي ًَ َرْشُجُف اىَشاِجَفُخ َرْزَجُع ْ٘ َٝ

 َخبِشَعٌخ

  

A Day shall come when the quaking will quake. And there will follow it the 

next blast. Hearts that day will be throbbing. Their looks will be 

downcast.  (al-Nāzi
c
āt 79:6-9) 

  

(10) 

ِْ َأِثٜ اىَذْسَداِء  ُْ٘ه اهلِل  َع َِ َقبَه َقبَه َسُع ْٞ َٜ ِح ِْ َصَيٚ َعَي ٍَ  

ٍَِخ َٞب ًَ اْىِق ْ٘ َٝ ْٜ ُٔ َشَفبَعِز ْٜ َعْشًشا َأْدَسَمْز َِْغ ُٝ َِ ْٞ َِٗح  ُْٝصِجُح َعْشًشا 

 سٗآ اىطجشاّٜ ثاعْبدِٝ أحذَٕب جٞذ ىنِ فٞٔ اّقطبع مزا فٜ اىق٘ه اىجذٝع

  

Sayyidunā Abū Dardā narrates that the Messenger of Allāh  said, 

“Whoever confers blessings upon me ten times in the morning and ten times 

in the evening will gain my intercession on the Day of Judgement.” 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) has narrated many ḥadīths containing 

the glad-tidings of the Noble Prophet‟s intercession for one who confers blessings. 

Sayyidunā Abū Bakr  narrates that the Noble Prophet  said, “Whoever confers 



blessings upon me, I shall intercede for him on the Day of Judgement.” In this ḥadīth, the 

promise of intercession is not exclusive to a fixed number of blessings. 

  

Sayyidunā Abū Hurayra narrates the following words after narrating the blessings 

conferred in prayer [in the final sitting], “On the Day of Judgement, I shall be a witness 

for him and intercede for him.” 

  

Sayyidunā Ruwayfiʿ bin Thābit narrates that the Noble Prophet  said, “My 

intercession will become incumbent upon whoever confers the following blessings: 

  

ٌَ ُٖ ٍََذ َعَيٚ َصِو اىي ُٔ ٍَُح ِّْضْى ََْقَعَذ ََٗأ ََُقَشَة اْى َْْذَك اْى ًَ ِع ْ٘ ٍَِخ َٝ َٞب  اْىِق

O Allāh, confer blessings upon Muḥammad  and bestow upon him the station of 

proximity with You on the Day of Judgement.” 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) has narrated on the authority of 

Sayyidunā Abū Hurayra  that the Noble Prophet said, “Whoever confers blessings 

upon me by my grave, I hear his blessings, and whenever blessings are conferred upon 

me from a distance, Allāh appoints an angel to convey these blessings to me. All the 

worldly needs of this person and all needs of the Hereafter shall be sufficed for, and I 

shall be a witness for him or intercede for him on the Day of Judgement.” 

  

This ḥadīth shows that the Noble Prophet  shall be a witness for some and intercede for 

others. For example, the Noble Prophet shall be a witness for the residents of Madīna 

and intercede for others, or be a witness for the obedient and intercede for the sinful, as 

ʿAllāma Sakhāwī (may Allāh have mercy on him) has mentioned. 

  

(11) 

  



ِْ َعبِئَشَخ  ُْ٘ه اهلِل َع َٜ  َقبَىْذ َقبَه َسُع ِْ َعْجٍذ َصَيٚ َعَي ٍِ ٍَب   

ََٗجَو  ِِ َعَض  ََ َٔ اىَشْح َْٗج َٖب  َٜ ِث ٍََيٌل َحَزٚ َُٝحِٞ َٖب  َصَيً٘ح ِئاَل َعَشَج ِث

ْٛ َرْغَزْغِفُش  َٖب ِئَىٚ َقْجِش َعْجِذ ْ٘ا ِث َُٕج ََٗرَعبَىٚ ِاْر َْب َرَجبَسَك  ُْ٘ه َسُث َُٞق َف

ُٔ ُْ ْٞ َٖب َع ََٗرَقُش ِث َٖب   ِىَقبِئِي

أخشجٔ أث٘ عيٜ ثِ اىجْبء ٗاىذٝيَٜ فٜ ٍغْذ اىفشدٗط ٗفٜ عْذٓ عَش ثِ خجٞت ضعفٔ اىْغبئٜ 

 ٗغٞشٓ مزا فٜ اىق٘ه اىجذٝع

  

Sayyidatunā Ā`ishah  narrates that the Prophet  said, “No servant confers 

blessings upon me except that an angel ascends with these blessings presenting 

them before Allāh. Our Lord most Exalted then orders, „Take these blessings 

to the grave of my servant, who shall seek forgiveness on behalf of the 

suppliant and who shall be pleased with this.‟” 

  

In Zād al-Saʿīd, it is narrated from Al-Mawāhib al-Ladunniyya that on the Day of 

Judgement, a certain believer will have less good deeds. The Noble Prophet  will place 

a small piece of paper the size of a fingertip on the scale, whereby the pan of good deeds 

will become heavy. The believer will say, “May my parents be sacrificed for your sake. 

Who are you? How beautiful your appearance and character are!” 

The Noble Prophet  will reply, “I am your prophet and these are the blessings you 

conferred upon me. I have recompensed them in your time of need.” 

  

One should not question how a parchment the size of a fingertip can weigh down the 

scale, because sincerity is of significance to Allāh. The more sincerity in one‟s action, the 

more it shall weigh. In the ḥadīth commonly known as ḥadīth al-biṭāqa, a piece of paper 

with the declaration of faith (shahāda) written upon it will outweigh ninety nine books of 

bad deeds, each book so big that it stretches out as far as the eye can see. 

  

I have discussed the abovementioned ḥadīth in detail in Chapter Two of the Virtues of 

Remembrance [the fourteenth ḥadīth]; refer to it for more detail. Therein is the extra 



wording, “Nothing can be heavier than Allāh‟s name.” Other narrations in the Virtues of 

Remembrance all prove that sincerity is of weight in the eyes of Allāh. 

(In Chapter Five, this will be discussed in more detail under the twentieth story). 

  

(12) 

  

 ِٛ ٍْٞذ اْىُخْذِس ْٜ َعِع ِْ َأِث ِْ٘ه اهلِل  َع ِْ َسُع ََب َسُجٍو َع ُٔ َقبَه َأُٝ  َأَّ

 ِٔ ْٜ ُدَعبِئ َُٞقْو ِف ُٓ َصَذَقٌخ َفْي َْْذ ِْ ِع ٌْ َُٝن ٌٍ َى اللُهَّم َصِّل َعَلى ُمَحَّمٍد ٍُْغِي

َعْبِدَك َوَرُسْىِلَك َوَصِّل َعَلى الُّمْؤِمِنْيَن َواْلُّمْؤِمَناِت َواْلُّمْسِلِّمْيَن 

َُ َوالُّمْسِلَّماِت  ْ٘ ًْٞشا َحَزٚ َُٝن ُِ َخ ٍِ َُْإ ََٗقبَه اَل َْٝشَجُع اْى َٖب َصَمٌ٘ح  َفِاَّ

ُٓ اْىَجََْخ َٖب َْْز ٍُ 

سٗآ اثِ حجبُ فٜ صحٞحٔ مزا فٜ اىزشغٞت ٗثغّط اىغخبٗٛ فٜ رخشٝجٔ ٗعضآ اىغٞ٘طٜ فٜ 

 اىذس ئىٚ األدة اىَفشد ىيجخبسٛ

  

Sayyidunā Abū Saʿīd Khudrī narrates that the Messenger of Allāh  said, 

“Whichever Muslim does not have anything to give in charity should say, ‘O 

Allāh, confer blessings upon Muḥammad, your servant and your Messenger, 

and confer blessings upon the believing men and the believing women, the 

Muslim men and Muslim women.’ This shall be a charity for this person.” He 

further said, “The believer is never satiated with acts of righteousness 

until Paradise becomes his abode.” 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) has written that Ḥāfiẓ Ibn Ḥibbān 

(may Allāh have mercy on him) has written the following chapter-heading on this ḥadīth: 

„Chapter regarding the conferring of blessings being equivalent to charity when not 

having money in one‟s possession.‟ 

  

There is a difference of opinion amongst the scholars as to whether giving charity is more 

virtuous or conferring blessings upon the Noble Prophet . Some scholars have said that 

conferring blessings upon the Noble Prophet  holds more virtue than charity, because 



the obligation of charity is only binding upon people whereas Allāh and His angels are 

also engaged in the act of conferring blessings on the Noble 

Prophet . ʿAllāma Sakhāwī (may Allāh have mercy on him) differs with this view. 

  

ʿAllāma Sakhāwī (may Allāh have mercy on him) has narrated on the authority of 

Sayyidunā Abū Hurayra  that the Noble Prophet said, “Confer blessings upon me, for 

conferring blessings upon me is like giving charity.” In another ḥadīth, it is narrated, 

“Confer blessings upon me in abundance, for it is a charity for you.” 

  

Furthermore, it has been narrated on the authority of Sayyidunā ʿAlī that the Noble 

Prophet  said, “Your blessings upon me are a source of protection for your 

supplications, a means of pleasing your Lord and a charity for your deeds (i.e. a means to 

cleanse and increase them).” Sayyidunā Anas narrates that the Noble Prophet  said, 

“Confer blessings upon me, for your blessings upon me are an expiation for your sins and 

are an act of charity.” 

  

As for the final portion of the ḥadīth (the believer does not become satisfied…), the 

author of Mishkāt al-Maṣābīḥ has narrated this under the virtues of knowledge, and the 

author of Mirqāt al-Mafātīḥ and others have interpreted khayr (goodness) to mean 

knowledge, despite the word khayr holding a wider meaning which encompasses every 

good deed. 

  

The meaning is clear. A true believer is never content with his good deeds. He is always 

striving to perform any act of virtue by employing any possible method. Thus, if he does 

not have any monetary charity, he will earn the virtue of charity by conferring blessings 

upon the Noble Prophet . 

  

According to this humble servant, it is better to interpret khayr in its wider context so as 

to include knowledge and other good deeds. However, the author of Maẓāhire Ḥaqq in 



following with the author of Mirqāt al-Mafātīḥ and has taken khayr to mean knowledge. 

Thus he writes, “A believer is never satiated with khayr i.e. knowledge. In other words, 

he remains in search of knowledge until he dies and eventually enters Paradise as a result. 

This ḥadīth contains glad-tidings for one who seeks knowledge that he shall depart this 

world with faith, if Allāh wills. In trying to secure this virtue, some of the friends of 

Allāh continued seeking knowledge until the end of their lives, despite having already 

learnt a substantial amount of knowledge. Furthermore, the field of knowledge is 

extensive. One may be engaged in teaching or writing but in reality, such a person will be 

earning the reward of seeking knowledge.” 

  

CONCLUSION 

  

I briefly conclude this chapter, having discussed two verses of the Qur‟ān and ten 

ḥadīths. The narrations discussing the virtues of conferring blessings and salutations are 

many and to mention all of them in this concise book is an arduous task.  Moreover, even 

if there were not a single virtue, the favours of the Noble Prophet (May Allāh confer 

blessings upon him, his family, his Companions, his followers, and may He bless them 

and send salutations upon them) upon his followers are such that they are neither 

countable nor is it in our capacity to fulfil these rights. Therefore, regardless of how 

much the suppliant were to be engaged in this blessed act it would still be less, let alone 

the fact that Allāh out of His grace grants countless rewards and favours for fulfilling this 

obligation. 

  

To begin with, ʿAllāma Sakhāwī briefly mentioned the rewards promised for conferring 

blessings upon the Noble Prophet . He writes, “Chapter Two pertaining to the reward of 

blessings on the Prophet : Allāh‟s conferring of blessings upon the suppliant, 

conferring of blessings by the angels and by the Noble Prophet  himself, an atonement 

of the suppliant‟s sins, purification of his deeds, increase in his status, forgiveness for his 

sins, the blessing itself seeking forgiveness on behalf of the suppliant, reward equivalent 



to one carat (equivalent to Mount Uḥud) being recorded in his book of deeds, the deeds 

of the suppliant being weighed in an extremely large scale, all needs of the person who 

confers blessings in place of other supplications being sufficed for (as mentioned in the 

ninth ḥadīth narrated on the authority of Sayyidunā Ubayy ), sins of the suppliant being 

wiped out, reward greater than that of freeing slaves, being saved thereby from difficulty, 

the Noble Prophet‟s  being a witness for him on the Day of Judgement and his 

intercession being incumbent for the suppliant, attainment of Allāh‟s pleasure, 

descending of His mercy, immunity from His displeasure, the shade of His Throne on the 

Day of Judgement, the pan of good deeds weighing heavier, being present at the Pool (Al-

Kawthar), protection from the thirst of the Day of Judgement, freedom from the Hellfire, 

swift crossing over the Bridge (al-Ṣirāṭ), seeing one‟s abode in Paradise before death, 

many wives in Paradise, reward greater than engaging in jihād twenty times and a 

substitute for charity for the destitute. Conferring blessings is a charity, a means of purity, 

and one is granted blessings in wealth thereby. It is a means of fulfillment for more than a 

hundred needs. It is indeed an act of worship and the most beloved of deeds to Allāh. It is 

the adornment of all gatherings, removes poverty and a means whereby the sources of all 

goodness are sought. The suppliant of blessings will be the closest to the Noble 

Prophet  on the Day of Judgement and the suppliant along with his children and 

grandchildren derive benefit, and likewise the person to whom the reward of blessings 

has been gifted (īṣal al-thawāb). It is a means of proximity with Allāh and His Noble 

Prophet . Indeed, it is a light and a means of overpowering one‟s enemies. It cleanses 

the hearts of hypocrisy and rust, instills one‟s love in the hearts of man and is a means of 

seeing the Prophet  in one‟s dream. The suppliant is saved from people backbiting 

about him. It is from the most blessed and virtuous of deeds and the most beneficial in 

one‟s religion and worldly life. In addition, there are other virtues all of which encourage 

one of understanding to engage therein, he who is eager to make provision of good deeds 

and who seeks to enjoy the fruit of such provisions.” 

  



After briefly mentioning this at the beginning of the chapter, ʿAllāma Sakhāwī (may 

Allāh have mercy on him) discusses the narrations of each point in detail, some of which 

have already passed in Chapter One and some of which will be discussed in Chapter 

Two. 

  

After writing these narrations, ʿAllāma Sakhāwī (may Allāh have mercy on him) says, 

“In these ḥadīths, there is clear evidence for the nobility of this worship. Allāh‟s 

blessings upon the suppliant are tenfold and his good deeds increase, his sins are atoned 

and his status is elevated. Thus, confer as many blessings and salutations as possible upon 

the Leader of all Leaders and the Fountain of Prosperity, for he  is the means of 

attaining happiness and the best of bestowals, and a means of protection from all harm. In 

return for your every blessing upon him are ten blessings from the Almighty Lord of the 

Earths and Heavens and blessings from His noble angels.” 

  

Elsewhere, he reports that Iflīshī (may Allāh have mercy on him) said, “What could be a 

greater means of gaining the intercession [of the Noble Messenger ] and which deed 

could be more beneficial than conferring blessings and salutations upon the Noble 

Prophet, upon whom Allāh and His angels also confer blessings? Allāh has chosen him 

for His proximity in this life and the Hereafter. Blessings upon the Noble Prophet  are 

an immense light and a trade wherein there is no loss. Conferring blessings and 

salutations has remained the daily practice of the friends of Allāh. Thus, be as steadfast as 

possible in conferring blessings and salutations upon him. As a result, you will be freed 

from the path of deviation, your deeds will be purified, your hopes will be fulfilled, your 

heart will be illuminated, you will attain the pleasure of Allāh and you will be at peace on 

the horrific and terrifying Day of Judgement.” 
 


